
\ \

OJr ?
[CL

1U

/
|)\tA (W- CrvvvVwv^ia^ AvX C^vwvn C/ mTv^3

I ^ ^ P*Zh ^ •

I^Wv-cCt^Vx. ^MlA/U*iXVvj |/\
t &-v/

^ 01a/VVv£<1£. CtfU\.VV\V CA'wjviv? UiW 'St^PiCV L\tf^ h-4,'yu7(~- M^scrlO hn

(X^A. W-A4 'bCf ^ 4^/nvK^ Wvtj £rvi!_ «-A. £** ^ CAfu^aLot S*w .

C/Wvl'VA.t' Km "!«</» r-|_ C/VvtVVwt^ttg^

U

{Aht'tt ifci |kzjvd 'jlCcLtotJh Ivx LC^^iJx (tft cLju^ r) Crth*
,
Un^lL^lw^) (/L>t

SbcAlJ. Ikt Vvvi-tLl'v^ Wsf Uvil^s. Vvvt^Wvvi - ^ Cvwv*'/

.

uJ£-cAAwUf

(W/( ttj U/-fiii~ tf\(U^A^Cai>\ I /u/Ljdd/v^ CL. ^ Slah Cajdei 05F) u/L/>*- j^Wy* ^

(/vyv^ tA«W "A"" ^ Ld. uAj^vl
Jr\

^TViL am^i ^ &ve^ ^£*o ^ ^
WMotv .

1U< U. CtfW\W'-J V^V "
•

|

,, I . _ . . A

/+>4 .-ttuT 4/n£ it5 CtfWvWu* cUd^ cU byuO€ ' C/>vV*vvwijU* ^ (/W /<Kw!^ 05v^ ,

—

fl^v^rv ll/d^Wu^r (kv< ^L^y YlT)
t

CtfySLd - u/L l^<
'

'

|
m -

fl ;/
I /.

a WwwU t 'to j^no
J

7^; *^i^v ^ yui^i -yvv/t 6rw,vnvnf^ _

'Tlo^ Aa£ t k<w-iwt I (Vm Hai/m* luio
;-**+**l

#twvd £fW*eta*4^ - -A jA^vJ^w t CriKHtMudu*

(i^ d ^v-t^ wdiv> /VuA^
^

$vA*~C/ . CLd* dfVu.'Viv^vvi^

^ tti J^aJU''- ^ k«T>^0
,

/VA -I ^ & Vvwv^
lyvs^| CU'VwVwowd^ ^ ts 1^

Uflj'^ ^SX!^
-
MrCX WJl^vi^j d|>v,vv^^^d^ — iJWt [^-,1

^
^

wJrC'VvJU - Irv^ufr
7 /^! do J rti^U, >^ 'ttr j/Ui^ M^/>vy

7

tiWot Vt^uuii> jKfl. U.v Vwx^/I - &av)Ui— Iv, dvwu* f/y^co OasJ^ i fl_<zduy ^^4/

^

I

(A ^ /Xw ^ ^ S (o/Lw_ Cvlv*^. ^ D^x|-»a.

cdr a-R .

'LL* .

’ ^
l

"

Iv i'UvCM — /\



f Cvjil dr'fcryJr
i

-fak fuJAj -ferr^ cW,
C^vv^/wi^ cUen'-t fudlj CL^j^l *£ W. X*i UvU £ Itl*, e^iw

IW 'tw^o u/Uv, J'l ^hoV A4 w'^ /SJL/̂
3\ ty*-

a/u^ ^
.^Kl^X 4/V. 'tvvw£y i</Ilw V\£A^ U^t~| VVu-<^ W

;
~i J- kW IT

ftvX i/nt'pXfcf" Uuvvwwv
t AU X &UiC-ej .

<

'lk^2-_ U^vj£.

'WvX~~ JUv^ U/*o Jvvrff wdL'fti VtoJLfXXL* — l/wf A<uJjLj 4.
C^Vi*v

tfJi - Jwft C/VtfwJL At- Iwr^f Vvvw.t^>i^

^ ^ C Ymf tv T.i

^
*|_

I 2—
^

kwiL^ Uy XiXX uiT (X GUwt'V^v, CsfW'Y'* V X

loj} C*U< fctj^ (ikX . Aydlr I*s4s4 Xo ktX W XT

yX <w*~j |vywv o—^ L> JU^ . ^) ruX C/v^w> ^ vvdt^ k* X> L^e_

kX~ |a 'tfcST iAJX waP <f
f

(X^JL *ir~b*jj, Xrf*£^«fe> itr w^h^y

a. C^/vw.Vv\ J wJ^j ^ £kX |vn »k UaW- Imx X l®2- idL/y^ .

Jj^
Jfo /vM^iLp Lfa^ laa^-

y

dUw^ ^J| ^rvKVwvuw^, ^

^P'il/ Ajv^k Urtfk t*Ak JT -Ifcllt to k kwf

(,y^
Ca^>aVvvJ^ - \^0 ^SjVW$4 ^ *— u/Iiv b tv^

a*X ^ X <uvJ/ A
fa

C^u^Lj —

-

^ J' ^V3^’ ^0 u\a^ U>^. U^w(^ ^
$As^ oXvJfC^L \°^U Jj ^VA*W*ij{x W^ lt£ 2? kv u>^—

VwyUr k ji'i o1^ 1 l i i
1 X ^o k--W*Y ^ ^

^/x^vvvvv^ k '\sXX~ t

j
yvv * Usk ^

^
X.v( k

S^- JLikvv^? k U)ia^ cLh^X S-TVv^ gWcL k^o .



"tiw^s W^vv^ li^c/Vx£_
• _J— £nrv\ /\JidA^ ?£ F**aa-$. L<?

b-Cuj Vvan c/i^ C^v Cfi'wJL^. ^WvvF .
X" j^l^-j( ls4 uo

C^Va’VWv^SIJ
<
£Z~ Stt>w£Os&. . .4xv( J <W\ /U\A^tMstJLj^ 'l

|
^Tu/

uo ^ywci^T i^-j«|vij 4.1*>va^
'

ju^k Lfc u> ^\ "bw^tt/ Iv^iii^ -*

Vn Vo l^V\ '^>“Z cA^-tv
^
S^Zw-V^Zj £ |^UJ '^mIvII -^€^VV\J

IojL £-jV\/C}~.

"i-U. i$ Cs<\CfaMtl_ oXn^T a W*l<_ u.A '"tCT (V^v^uAvi^
^

ifcz cL~ck k

t-o A l? Vtf^ztjL^j (L^>v\ MaX^Ts tj QIaaw^T

'

lA^- to A Wa
ji/J^

Ivaw^
. /ZLjnf-e

t

b S*uy? h

Sv(/t\ & Vv\A^tvv£ *^- CxA\ CMn
f
CokVVvvFW^d

-

^ #_

^Vvi C>flV«AVv^ <(1 iv*

^
Vvvtzfc-^ S|ii/v|w*J! A^l j*^dj£</

jy)
0|/Vu- CXvWll^i/^ ^

0^\a^ , ]J[ v) 'tfaJlj /\JL(^yi jr> CJ^h^r C/)v\WiuhZ£^

£- \W kv? Wj'bts (i^/^vvAirw^z^F

£ . ^UL^, va*v> |
*

J
“ 2*

. I ... ^

^Vl*^ |vvA i^X»%Y l/W\>F_ ^ -"^Z
-

i-lCtfe 13 ^/Vt$v*4 •
h'b-6'\4ilLj Jr )A/JL&s*j

(X/l

^
jp/vfY Faa/J^_ Wt\vCt Vwiii£ d/VAkZ^ CaJi^-j (L$jLA/y /S hu? &

C_Ayy\V\Z^-\Z

t

v>k3i~ """^T~ £>iw» - ("t'w yb(fc)js) LQ Vyvii/U^ i^vv«^/ i ^ /uyHih ^t,j A^

.LkiZt-^w uZC^
^

<a iv^ i^fcfe, A ciuv^
,

A k, KvvomJe^ gfczchf^

^

(X^-A. &^rf)\r^c ]pLe^
|y)

Aj^J^
.

/^wf 'i^Z ^yJ$jf*\ Iaa*/

i^\ /V C-^m. CUv^ -'' ^rvj "'iil^AZUs
;

( »v£
^

c^ 1

/
^^^<7 iw^ *- CVMfr

(1 fi/uftu^F CJ/vv^lf . (-A/\v\. Vvvv i"vvUv^
jL/y?/i^i>

C^Ti^vvZ^Zi^

*> “tti A |AA^isL^y> twJ. A vwAaan^<
^

A 4 C^-^ovCt^

jC '/Zz W’ tv1^ j~



Chapter 2

THANK GOO FOR PARTNERS

Philippians

As the apostle paul begins his last letter to his friends in the church at

Philippi,, three things soon became ev ident. He is very much concerned about

something. He is absolutely committed to someone. And he is quite happy

!
about almost everything. Such a mixture of concern, commitment, and joy

I is a remarkably fine combination of mental and spiritual attitudes tor any

Christian in any age.

At first, in his opening words of greeting, it is the note of commitment that

dominates, but indirectly woven in is also something of the concern and the

joy.

Philippians 1: 1-2—Slaves, Saints, and a Partner

Paul and Timothy, servants of Christ . . . ,
to all the saints in

Christ ... at Philippi . . . : Grace . . . and peace from God our

Father and the Lord Jesus Christ.

(Note: The text here and below will be condensed for quick

reference and rapid sequence. Compare it with the full text in

your Bible.)

1. The first strong word in the letter is ‘‘servant.” Literally it means
"slave,” as if the first thing Paul wants to make dramatically clear is his ab-

solute commitment to Jesus Christ. His letter is many things: a hymn of joy,

a thank-you note, a love letter to a church, a lesson in missionary strategy,

and an apostolic plea for Christian unity. But Paul begins where joy and

thanksgiving and love and mission and unity must all begin. He begins with

Jesus Christ.

^ Before he has so much as finished the first words of greeting, he has named
the name of Christ three times and triple-stitched into the opening fabric of

the epistle a monogram, as it were—a sign of the underlying secret of all that

he wants to say to Philippi about unity and joy. So the letter opens with this

rapid repetition of "the name/' reminding the Philippians of three funda-

mental facts of the Christian life.
J.

H. Michael summarizes them thus: "Our

relation to Christ ['servant of Christ’]; our state in Christ [‘saints in Christ’];
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breaks into open schism, Paul writes this moving appeal for harmony. He
bases his appeal on two great cornerstones.

1. Union in Christ. Again that important phrase appears, in Christ. “If

there is any encouragement in Christ . . He begins with Christ and bases
his whole appeal for unity on the actual union of the believer with the body
of Christ. “Union with Christ,’' Paul is saying, “demands unity in Christian
life.” Appeals to church unity that begin anywhere else but with “union in

Christ” are rootless and baseless.

2. Love. If . . . any incentive of love . .
.” The first appeal is objective, our

union in Christ; the second is warmly subjective. It is an appeal to that sym-
pathetic love of the brethren which is characteristic of real Christians. Love
is the best word to describe the Christian God. He is love. Love is the best
word to describe the Christian religion; it is love of God. And love is the best
word to describe the Christian way of life; it is love of our fellowmen.

Unity in the church, then, is built on these two cornerstones: our union in

Christ, and our love for one another. If either of these is missing, we cannot
say we love God and we are not rightly in the church at all. (I John 4: 16-20.)

The rest of v. 2 only repeats the lesson in other words. “Participation in the
Spirit” is another description of “union in Christ"; and ‘'affection" and “sym-
pathy” are aspects of love. These expressions of love are the foundations of
unity in the church.

But what about doctrine? Is that not also basic to union? Yes, but it is dan-
gerous to try to read too much into any one passage. Paul is not talking about
church reunion after a schism. He is, rather, forestalling a division. He is talk

ing to a single congregation, undivided by heresies, and the basis of unity in

such a group is precisely as he describes it: oneness in Christ, and love toward
one another. Given these two basics, it is for Christians to “live together in

harmony [and] live together in love, as though [they] had only one mind and
one spirit between [them]” (Phil. 2: 2, Phillips).

That is easier said than done. How are Christians actually to work out such
happy harmony? Having told the Philippians what to do, Paul now proceeds
to tell them how to do it.

Philippians 2: 3-4—The Prerequisite of Unity

Do nothing from selfishness . . . , but in humility count others
better than yourselves. . . . Look not only to . .

.
[your] own in-

terests, but also to the interests of others.

This is the second step in Paul’s appeal. First, be united. Second, if you
want to be united, be humble. This is what the church should be like, a com-
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munity where nothing is done in selfishness or conceit, but where in humility

each thinks more of others than he does of himself. “A marvellous commu-

nity,” exclaims one commentator, Lenski, “in which no one is looked down

upon, but every one looked up to.”

But how often humility, which is the indispensable ingredient in Christian

living, becomes the missing ingredient in the way we actually live. “When I

look back upon my own religious experience,” says Andrew Murray in his

little book Humility, “or round upon the Church of Christ in the world, I

stand amazed at the thought of how little humility is sought after as the dis-

tinguishing feature of discipleship of Jesus. . . . Alas, how much proof there

is that humility is not esteemed the cardinal virtue, the only root from which

die graces grow, the one indispensable condition of true fellowship with

Jesus Meekness and lowliness of heart are the chief marks by which those

who follow the meek and lowly Lamb of God are known.”

I wonder how much of the tension between churches, and between Chris-

tians, or between Christians and non-Christians, is caused by this lack of hu-

mility in Christians. I was badly jolted one day when a Korean said to me:

"You Americans are always so proud. And even if you weren’t, I wouldn’t

believe it, because if I had all you had I’d be proud myself." If that is the

handicap we work against, how much harder we must strive to be humble.

Again, easier said than done. We cannot go around muttering fiercely to

ourselves: “Be humble. Be humble.” It does not work. If humility is so neces-

sary. if it really is the mark of discipleship and the secret of unity in the

church, then what in the world is the secret of humility, for that is the secret

we need.

Paul once found himself in just such a cycle of frustration. He described it

to the Romans: "I do not understand my own actions. For 1 do not do what

I want, but I do the very thing I hate. ... I can will what is right, but I cannot

do it. . . . Wretched man that I am! Who will deliver me from this body of

death?” (Rom. 7: 15, 18, 24). But the answer comes at once, “Thanks be to

God through Jesus Christ our Lord!” (Rom. 7: 25). The answer is always

Christ. The secret of humility is Christ. “Be united,” Paul urges. “How?” we

ask. "Be humble,” he replies. “How?” “Be in Christ,” says Paul as he now be-

gins to unfold the final secret of unity and joy.

Philippians 2: 5-1 1—The Secret of Unity

Have this mind ... in Christ Jesus, who, though he was in the

form of God, did not count equality with God a thing to be

grasped, but emptied himself, taking the form of a servant, be-

ing bom in the likeness of men. . . . He humbled himself and

became obedient unto death, even death on a cross. Therefore

God has highly exalted him and bestowed on him the name
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at his shoes too and his heart sank. His were leather; the soldier was wearing

frayed old canvas tennis shoes.

It is not the things we give up that count for humility. Humility is in the

heart. We need not argue too much, therefore, about what it was that Christ

emptied himself of, in Phil. 2: 7. His glory? His omnipotence? Paul would
brush all that aside as idle speculation. ‘‘He emptied himself,” is what Paul

says. He poured himself out in utter self-sacrifice for us, as water is poured

from a vase; and at the end he died for us.

This was the climax of humiliation, the cross (v. 8). In Philippians, the

phrase “death on a cross" takes on a specially moving intensity. For Paul was
a Roman. The Philippians to whom he was writing were Romans, too, citi-

zens of a colony with special Roman rights. Neither Paul nor the Philippians

could ever be sentenced to death by crucifixion. It was too humiliating a death

for a Roman. But not too humiliating for our Servant Lord. What an exam-
ple! He suffered for the Philippians a death they could never be asked to

suffer for him. And what does he ask in return? Humility. It is as important

as that, this secret of unity.

c. The exalted Christ (vs. 9-11). First the cross; then the crown. After the

climax of humiliation comes a climax of joy, as the final section of Paul’s pic-

ture of the whole Christ falls into place. It is as if Paul had chosen to paint

the picture as a triptych, a great three-paneled screen. Note the curious con-

struction. Two of the panels are shining gold, while the center panel, which

is in the place of honor, is made of wood, old blackened wood, at that, the

wood of a cross. On the first side is the preexistent Christ in glory: gold and
ivory. In the center is the incarnation: “out of the ivory palaces" to death on

a wooden cross. But the third panel is shining gold again: the exaltation,

which is Christ’s reward.

Reward is a dangerous thought to add to an appeal to humility. Rewards

can corrupt humility and destroy unity and turn joy into sorrow more quit kly

than any persecution. Some, therefore, have gone so far as to say that the idea

of reward does not belong in the Christian faith. They are usually against

punishment too. But there is no such unreal world Rewards and punish-

ments are facts of life. Of course they can be misused. So can food and sex

and liberty and love. The answer to their abuse is not their abolition but their

proper use.

When God rewards, the reward is just. It is not self-sought or self-bestowed.

Quite the opposite. Christ came to suffer, not to be exalted. “Christ emptied

Christ,” observes J. A. Bengel (Gnomon of the New Testament, Vol. 4. p. 134);

“God exalted Christ." The Lord came to be a servant; therefore he has been

made Lord.

He has been given, also, “the name which is above every name” (v. 9). Even

in non-Christian lands, where the Christian faith is sharply attacked and the
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Chapter 5

THE PURSUIT OF U1%S3TY

Philippians 2:12-30

The great hymn has thundered to its close, and with v. 12 Paul abruptly

comes back to Philippi. He leaves the future, with its vision of the Lord in

cosmic triumph, and returns to the persistent problems of the present. There

is still a little trouble in Philippi.

At once the apostle is all business. The lyric mood is over. Stern and affec-

tionate by turn, he first lectures the Philippians like an Old Testament

prophet, then chats with them like a friend.

Philippians 2: 12-13—Responsibility for Unity

Therefore ... as you have always obeyed, so now ... in my
absence, work out your own salvation with fear and trembling;

for God is at work in you.

With his first word Paul indicates that though the mood has changed, he

is still writing about the same subject, unity in the church. The hymn is over,

but the “therefore’’ in v. 12 resumes the appeal to the example of Christ’s

humility which is the key to unity.

The stress is on the element of obedience in that example. As Christ was

obedient (v. 8), so now you must be obedient (v. 12), he says. Then, as Christ’s

obedience brought exaltation, you may expect that your obedience will bring

salvation. This puts the responsibility squarely where it belongs, on them.

Do not depend on me any longer, he is saying; depend on yourselves. “Work

out your own salvation.’’ (See Joseph B. Lightfoot, Saint Paul’s Epistle to the

Philippians, p. 116.)

But what a shocking phrase to find in a letter from Pauli If there is any-

thing the Christian can not do in Paul’s gospel of grace, it is work out his

own salvation. To the Galatians, to the Romans, to all his churches, he has

written time and again to warn against the fatal illusion that salvation can

be earned. “O foolish Galatiansl Who has bewitched you? . . . Did you receive

the Spirit by works?” (Gal. 3: 1-2.) How can he now calmly turn his back on

everything for which he had fought so vigorously, and teach the Philippians

work righteousness?
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gospel, the good news about Jesus Christ. Christians are both to hold it fast

and hold it out—the word Paul uses can mean either. There is unity in hold-

ing to the center, to Jesus Christ who is the Word of Life. But holding to the

center will propel us to the ends of the earth, for unity is for mission and for

giving the Word of Life to the whole world.

4. They are expendable. The paragraph closes as we might by now expect

of Paul with a familiar combination: a note of personal affection, a realistic

look at his own desperate position, and a burst of improbable joy.

The apostle has been asking a good deal of the Philippians, lecturing at

them like a preacher. Now he speaks to them as an old friend. It may be a

lot to ask, he is saying, but do it; do it for me. I may not be with you much

longer, and I can die happy if only I know that you are faithful. Once again

the^old warrior looks death in the face and is unafraid. He uses a figure of

speech unfamiliar to us, but readily understood in a city like Philippi with

all its pagan altars. The picture is of a cup of wine poured out upon the offer-

ing at the altar as a libation at a pagan sacrifice. The Philippians' faithfulness

is their offering. Paul's death is only the cup of wine that crowns the sacrifice,

and he offers his own blood as that wine, not at all appalled at the piospect.

For he is expendable; it is their faithfulness that counts.

This is the final mark of Christian responsibility: to be expendable. We

are Christ’s expendables, says Paul, so let us all rejoice!

Philippians 2: 19-30—Leadership for Unity

I hope in the Lord Jesus to send Timothy to you soon, so that

I may be cheered by news of you. I have no one like him, who

will be genuinely anxious for your welfare. They all look after

their own interests. . . . But Timothy’s worth you know, how

as a son with a father he has served with me. ... I have thought

it necessary to send to you Epaphroditus my brother and . . .

fellow soldier, and your messenger and minister to my need. . . .

He was ill, near to death. But God had mercy on him. ... So

receive him in the Lord with all joy; and honor such men,

for he nearly died for the work of Christ, risking his life to

complete your service to me.

It has been suggested by some that Paul here comes to the main purpose of

his letter. Disturbed by reports of disunity, he determines to send Timothy

and Epaphroditus to mend the rifts in the Philippian church, and writes

this letter to assure them of a proper reception. I his does not quite ring

true to the tone of the letter. Paul’s confident hope that the Philippians

themselves, by God’s grace in them, will close ranks and work out their

own salvation’’ does not suggest that they are in urgent need of outside lead-

ership.
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Chapter 6

THREE THREATS TO U9\SSTY

Philippians 3: 1-Si

The third chapter of Philippians begins as though Paul is ready to sign
and seal the letter and send it off with Epaphroditus. He cannot end, how-
ever, without a final summons to joy. “Finally,” he writes, “rejoice in the
Lord.” It is not anxiety about his troubles but joy in Christ that has been the
theme of the whole letter, so he mentions it now again at the end.

Then, suddenly and so abruptly that some scholars have questioned
whether the next paragraphs belong in the original letter at all, Paul breaks
out into a blazing att.uk on enemies that he fears could split and divide his
beloved Philippians. 1 he enemies are his old adversaries, the Judaizcrs, but
before he has finished with them he has warned the church about two other
dangers that could destroy its unity in Christ. The chapter divides itself into
three warnings: (1) against legalism (vs. 1-11); (2) against perfectionism
(vs. 12-16); and (3) against libertinism (vs. 17-21).

Any one of the three can destroy Christian unity, so this group of warnings
is no real interruption of the train of thought in the letter. It is rather a
continuation of Paul s plea for unity through humility. Each warning is a con-
demnation of some form of that self-righteous pride which is the very opposite
61 hum ility. Legalism is pride Tn keeping the law. Perfectionism is pride in
onesel f. Liben^nisrnis~pride in breaking the law.

'

There is, therefore, no sufficient reason to doubt that this section is an
integral part of Paul s letter to Philippi. It reveals more of his personal life

and inner spirit than any other single part of his writings. As for the abrupt
transition, his style is always swift and mercurial. It would take only a chance
word dropped about the Judaizers, or the passing thought of the defense-
lessness of the little church in Philippi, now that he can no longer protect
it in person, to start his quick mind off in a new direction. At any rate, what-
ever the reason, he cannot bring himself to say farewell without these three
final admonitions.

Philippians 3: 1-1 1—Self-righteous Legalists

Finally, my brethren, rejoice in die Lord. . . . Look out for the
dogs, ... for the evil-workers . . . who mutilate the flesh. . . .



Spirit, he saw that the righteousness which means forgiveness—the righteous-

ness for which he had worked so painfully—was not his to be worked out at

all. It comes not by works but by faith. It is the free gift of God’s love. Man
is not saved by doing good but by simple trust in Christ, like the thief on the

cross. Goodness is the result of salvation, but never the cause of it.

Paul closes his blistering attack on the legalists’ counterfeit Christianity

with a short and moving summary of what it really means to be a Christian.

It means not to count on our own goodness but to accept by faith Christ and

his true righteousness. And it means to receive more than his righteousness;

it means also to receive his power and to share his sufferings. What an unusual

combination! Power and suffering. Yet this is what it will mean to be a Chris-

tian. Do not expect the power without a share of the suffering. But also, do

not be anxious about the suffering, for there will be the power to bear it. And

the end is not death but joy, the joy of the resurrection.

Philippians 3: 12-16—Self-satisfied Saints

Not that I have already obtained this or am already perfect;

but I press on to make it my own, because Christ Jesus has

made me his own. . . . One thing I do, forgetting what lies

behind and straining forward to that which lies ahead, I press

on toward the goal for the prize of the upward call of Cod in

Christ Jesus. Let those of us who are mature be thus minded.

Paul’s condemnation of the legalistic self-righteousness of the Judaizers is

withering and complete, but honesty compels him to add a sharp reminder

to Christians. Self-righteousness is not limited to Pharisees. There is Christian

self-righteousness as well, even among the ’ saints. It rests on the false

assumption that since by faith Christ’s righteousness is ours, nothing further

sinless '

Such a passive, self-satisfied forgery of the Christian faith is given short

shrift by the apostle. He attacks it from within, as he did against the legalists,

but much more gently and indirectly. He uses the simple device of describing

his own Christian experience, and the comparison with smug Christian per-

fectionists becomes embarrassingly clear. Not even Paul the apostle dares

to claim he has reached perfection.

Paul’s strenuous, never satisfied, restless, reaching faith is as different from

the backward-looking self-righteousness of pseudoperfectionism as a race is

from a testimony meeting. The real saint, as Paul describes him, is more like

an athlete than an angel. He has a race to be run and a future to be won. 1 he

past is gone, and is better forgotten than continually dredged up for past

experience of grace with which to bolster Christian pride. 1 he perfection of

which Paul speaks never lies in the past. It is never quite achieved; it always

lies ahead. The word means full maturity. The prize toward which he presses
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is that complete Christianity that is always just beyond the grasp until Christ,

who has already made us his own (v. 12), calls us up at last to be with him
(v. 14).

Philippians 3: 17-21—Self-serving Sinners

Join in imitating me, . . . for many . . . live as enemies of the

cross of Christ. Their end is destruction, their god is the belly,

and they glory in their shame, with minds set on earthly things.

But our commonwealth is in heaven, and from it we await a

Savior, the Lord Jesus Christ, who will change our lowly body
to be like his glorious body, by the power which enables him . . .

to subject all things to himself.

If there is anything worse than a self-righteous Jew or a self-righteous

Christian, it is a self-righteous sinner. There are more such than might be
imagined—inverted Pharisees whose delight in damning the pietists for pride

in being good pushes them into the opposite trap, pride in being bad. "Glory-

ing in shame," Paul calls it (v. 19), and it is the worst kind of self-righteous-

ness. The Pharisee praying, "God, I thank thee, that I am not ... as this

publican" (Luke 18: 11, K.JV), is the classic example of self-righteousness.

But how much worse, someone has suggested, is a publican praying, "Lord,

I thank thee that I am not as this Pharisee."

Self-righteous legalism is a hardening of the Christian arteries, a rigidity

that destroys freedom, and it is wrong. But just as wrong is the kind of per-

petual Christian adolescence that mistakes its first taste of liberty for the

abolition of law, and defines freedom as permission to sin. It is not the

legalist’s righteousness that is wrong; it is his ^^//-righteousness. Jesus himself

warned the disciples, "Unless your righteousness exceeds that of the scribes

and Pharisees, you will never enter the kingdom of heaven" (Matt. 5: 20).

So Paul reminds self-indulgent Christians, "whose god is their belly,"

who have turned the liberty of the gospel into license, that though there is

no salvation in the law, there is still law in the gospel. "We are a colony of

heaven," he says (in Moffatt’s splendid translation of Phil. 3: 20), and does

more than contrast thereby the earth-mindedness of the libertine with the

higher ideals of the Christian. To Philippi, a colony of Rome with all its pride

in Roman law, the phrase would come as a reminder that heaven has its

disciplines as well as its privileges. Romans were free by law; yet Romans were

under law. So Christians are free by grace, but under discipline. If, in a secular

state, liberty has its responsibilities, how much more in "a colony of heaven."

Note the contrasts by which Paul sets off Christians (vs. 20-21) from willful

sinners (vs. 18-19). Their God is their belly; ours is a Savior, the Lord Jesus

Christ. Their minds are in the dirt; ours are in heaven. Their glory is shame;

ours is the glory of Christ’s resurrection power. Their end is destruction; we
look with hope to the end of time, for Christ shall come again.
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Some Thoughts and Suggestions About How to Live ^
Reai

Christian Fellowship with Other Missionaries Having

Differing Ideas And Convictions_

successfully.

MaVo , list of an of the good qualities of the other missionary or

when and as they come to you. Along with this listing

the good things you know of they have aone.

Make a list of all of your criticisms of them, reasons why you object

tf(then, him or her) writro_them down Be sure you ge .ail of^e»

down. After, and only after ,
that read Romans 2.1. Then go o e y

criticisms one by one. Do it soul searchingly and prayerfully,

and honestly answer the following questions:

Mo. 1

::o. 2 .

a. Are ary of these criticisms an example of Romans

2:1 in my life?

No. 3*

Mo . 5 •

No. 6.

b. Do any of these criticisms point to any of my

past unforgiven sins?

, itArP rv reactions, my inward reactions, to this person

Chri.t.or. H. to appear and

talk with me in person about these reactions.

n-.. -
r
-a.a fro., vour co.orkor,. If W

*k, of you »d do it to jour
„„„ your thought.

wing to ansuer It at tte tine. Then take

SfSS an/hou to h„dio

them.

and pray about them. Ask-€hrist
think the problem

7
through

«=.££££&-*••=-SWUS W.
to clarify your thinking.

if ,o« been,, angry with a f-U» ™rK.r, »

under the category described by the Hindu gentleman.

. . 2
I
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No. 7.

you n rc having difficulties or

Pray each dav for the
.

jct whip. Pray that each of
_r

-
Christ secs the difficulties.

^ ^
'

. . u t,n 1 L

r i a y _ *- r

with whom you desire clo

No.

you, and you especially ,
wU- • ® 1

'

; ™ °p
r^\hIt”your heart will

Pray that each of you
the other person,

be filled with love and understaneinb

If the difficulties are with one who bus been in t.ie f^
indiyidual

sas-ffi

who graduated after ne were doing
ideas ^ not always the

"malpractice" . Also
,3 there was a craze among some child

best. I remember in the 3
h ld be allowed just to grow. Show-

guidance people to say chll^n
®od Hardly anyone honestly believes

inf too
I
- in

other

1

"' fie Ids - education, theology,^“"^afbeen present lor^er

ras, u -™. “ »- *«•

honest disagreements.

No 9. Pray, believing that God wil1
t^thf other person°wants"ooQ ' s answer

fellowship. ?ray, believing that the other
p a Mssion field

too. Any person who has
from God. They, have

has had many experiences-^ more experienced missionaries

also made mistakes. o Y &
to do so Doth younger and more ex-

make mistakes and will con in
^
c

for God. Anyone who has taken

perienced had to make the necessary changes

£ to have experience and faith with God.

ho 10. It 13 my conviction that anyone who follows^s
^ biggest nCgative

a mmrked improvement within thir y O
' failure to demonstrate

SSTS&S cSSYKYnrSaoefui solution, to ***

arise among us missionaries

.

Jamos A. Stringhara, M.D.

Nur Manzil Psychiatric Center

Lai Bagh, Lucknow, U.P. Incaa.
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